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A Thought on Parashas Nosso 

By Jeremy Richards 

In Memory of my Dear Parents, a”h 
L’ilui Nishmos Yitzchok Ben Nachman Halevi a”h and Yenta Bas Yisroel a”h 

נשמת יענטע בת ישראל ע"הלעלוי נשמת יצחק בן נחמן הלוי ע"ה ולעלוי   
 

 

 

כ"ז-כ"ב במדבר ו:  

ַּדֵּבר ֶאל־ַאֲהֹרן ְוֶאל־ָּבָניו ֵלאֹמר ־ֹמֶׁשה ֵּלאֹמר:ֶאל ה'ַוְיַדֵּבר   

ָלֶהם:ָאמֹור  ֹּכה ְתָבֲרכּו ֶאת־ְּבֵני ִיְׂשָרֵאל  

יו ֵאֶליָך ְוָיֵׂשם ְלָך ָׁשלֹום:׀ ָּפנָ  ה'ִיָּׂשא   ִויֻחֶּנָּך:׀ ָּפָניו ֵאֶליָך  ה'ָיֵאר   ְׁשְמֶרָך:ְויִ  ה'ְיָבֶרְכָך   

ֲאָבֲרֵכם: ְוָׂשמּו ֶאת־ְׁשִמי ַעל־ְּבֵני ִיְׂשָרֵאל ַוֲאִני  
 

The L-rd spoke to Moses saying: 
Speak to Aharon and his sons, saying: This is how you shall bless the children of Israel, saying to them: 
"May the L-rd bless you and watch over you. 
May the L-rd cause His countenance to shine to you and favour you. 
May the L-rd raise His countenance toward you and grant you peace." 
They shall bestow My Name upon the children of Israel, so that I will bless them.” 

 
 
 
 
 
Let us focus on the final words of these brochos with which the Kohanim are charged with 

blessing the Jewish People:  "ְוָיֵׂשם ְלָך ָׁשלֹום"  – “…and may He grant you peace” 

 
 
In his ‘Ha’amek Davar’ the Netziv writes the following on these words which conclude the 
‘Birkas Kohanim’: 
 

 אחר כל הברכות, מברכים בכלי המחזיק אותם, שבלי שלום אין נחת בשום ברכה:
 )העמק דבר, במדבר ו:כו(
 

“After all the blessings comes the blessing of a vessel which will contain them, 
for without peace there can be no rest for any blessing.”  (Ha’amek Davar Bemidbar 6:26) 

 
This idea originates from the very last statement in the very last mishnah in the whole 
Talmud: 
 

ָאַמר ַרִּבי ִׁשְמעֹון ֶּבן ֲחַלְפָּתא, לֹא ָמָצא ַהָּקדֹוׁש ָּברּוְך הּוא ְּכִלי ַמֲחִזיק ְּבָרָכה ְלִיְׂשָרֵאל ֶאָּלא ַהָּׁשלֹום, 

 ג:י"ב( עוקצין) ְיָבֵרְך ֶאת ַעּמֹו ַבָּׁשלֹום: ה'ֹעז ְלַעּמֹו ִיֵּתן  ה', (כט:יא)תהלים ֶׁשֶּנֱאַמר 
 
“Rabbi Shimon Ben Chalafta said: the Holy One Blessed is He found no better vessel than 
peace for containing blessing for the Jewish People, as it says (Tehillim 29:11): Hashem will 
give strength to His People, Hashem will bless His People with peace.”  (Uktzin 3:12) 
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Following Birkas Kohanim is the brochoh ‘שים שלום’, and Rabbi Shimon Schwab explains 

the connection between the two: 
 

“The Gemara (see Megillah 18a) tells us: 

דכתיב "ושמו את שמי על בני ישראל ואני אברכם" ,כהניםמה ראו לומר שים שלום אחר ברכת   

 ברכה דהקב"ה שלום שנאמר: "ה' יברך את עמו בשלום"
 

The Chachamim were prompted to institute the saying of Sim Shalom after Bircas Kohanim 
because the Torah says:  "Let them place My Name upon the Children of Israel, and I shall 
bless them.”  (Bamidbar 6:27)  And the blessing of HaKadosh Baruch Hu is peace, as it says, 
“Hashem will bless His nation with peace.”  (Tehillim 29:11) 
 

The Mesadrei HaTefillah instituted that שים שלום be said after Bircas Kohanim, because the 

purpose of Birkas Kohanim is the placement of the Name of HaKadosh Baruch Hu on Bnei 
Yisrael, which will cause Him to bless us with His ultimate blessing, that of shalom.  This is 
explained: 

זיק ברכה יותר מן השלוםאין לך כלי שמח  (Talmud Yerushalmi, Berachos Ch. 2:4), 

The ‘vessel’ into which all the Bircas Kohanim are ‘poured,’ 
and which holds them intact, is shalom.” 

(Rav Schwab on Prayer, Artscroll Mesorah: p.532) 

 

It emerges that שלום, peace, has remarkable qualities; it is not just another blessing, 

comparable to all other blessings, but rather it is in some way the ultimate blessing, which 
sustains all others and enables them to endure.  
 
Commenting on the final brochoh in the Shemoneh Esrei in his great classic, ‘The World of 
Prayer,’ Rabbi Dr. Elie Munk writes: 
 

“It is significant that the request for peace is the last of the eighteen.  Peace, this 
seems to imply, is, according to the Jewish concept, not the basis but the ultimate 
aim of all our endeavours.  For to the Jew, peace means the harmonisation of all 
contracts, the solution of all earthly conflicts, the final aim, and the supreme task, as 

Albo explains in the last chapter of his Ikkarim.  שלום is perfection par excellence, e.g. 

absolute lack of conflict, in the relation of man to man(,) in his own soul, and in his 
relation to G-d.  Peace thus becomes an ideal, forever to be striven for as long as we 
live;  it is – according to the dictum of R. Jona Ben Levi – to the world, what yeast is 
for the dough, the perennial “mover of human fate,” (which the Greek concept, in 
contradistinction, finds in War). 
 
According to the Jewish view, peace is to be considered the father of all happening, 
the element of fermentation and development.  Therefore, it is the creator of all that is 
great and good, furthering the progress of mankind, ennobling the individual, leading 
the community towards harmony, and humanity towards perfection.  Life is one long 
struggle for lasting and absolute peace.  The prayer for G-d’s blessing in this struggle 
is the last and most comprehensive of all the pleas we direct towards Heaven.” 

(The World of Prayer, Rabbi Dr. Elie Munk, Feldheim 1953: Vol.1, p.158) 

 
 
The above characterisation of shalom as “absolute lack of conflict, in the relation of man to 
man(,) in his own soul, and in his relation to G-d” is partly echoed by Rabbi Shimon Schwab, 
who notes that the word ‘shalom’ has these three distinct connotations: 
 
1. the simple, literal meaning of shalom, in the sense of the absence of war.  According to 
this meaning, writes Rav Schwab, Hashem blesses the Jewish People with the absence of 
enemies who will attack them or endanger them.  “This also includes the absence of other 
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forms of external disturbances of the peace,” writes Rav Schwab, “such as  שלום מן החיות ומן

 ”peace from wild animals and from harmful natural forces (see Midrash Lekach Tov) – המזיקים

 
2. peaceful relations between man and man, the absence of machlokes within the nation.  
This form of peace includes ‘shalom bayis,’ peace between husband and wife and between 
parents and children. 
 
3. the finest and highest form of shalom, that of inner peace, one’s own personal peace of 
mind.  This is the peace of the neshamah. 

(Rav Schwab on Prayer, Artscroll Mesorah: pp.531,532) 
 
We find a different group of three interpretations for ‘shalom’ in the commentary of the Ksav 
Sofer on our focus possuk: 
 

.  נ"ל לפרש דאמרו ז"ל שלום בכניסתך שלום ביציאתך שלום עם כל בני אדם ז(י)רבה יא, רש במדוישם לך שלום. 

ג' שלומים יש, הרואה קדירה בחלום יצפה לשלום, הרואה נהר יצפה לשלום, הרואה צפור יצפה  )נו:(בש"ס ברכות 

, שלום עם ז, א()משלי יוכו' מבית מלא זבחי ריב  יבהנ"ל ג' מיני שלומים היינו שלום הבית, טוב פת חר  לשלום וכו'.

בני עיר אשר הוא שוכן בתוכם, ושלום עם כל בני אדם בכל העולם.  ולזה רמזו לנו, הרואה קדירה הוא סימן 

לשלום בית, שאוכלים מקדירה וקערה אחת.  נהר הוא מתפשט והולך אבל אינו סובב בכל העולם, וזהוא השלום 

בית ומראה על שלום עם שאר בני אדם חוץ מביתו.  אבל צפור נודד ממקומו הולך ועף בכל  וםהיותר גדול משל

, כולם אוהבים אותו, ברצות ה' דרכי איש בהעולם באין מעצור בעדו, כן יהיה שלומו בכל העולם באין שונא ואוי

ם הבית, שלום ביציאתך היינו עם וישם לך שלום, שלום בכניסתך זהו שלו , כנ"ל.  וזה כונת המדרש)משלי ט"ז, ז(וכו' 

 שארי בני אדם הדרים במקומו, שלום עם כל אדם עם כל יושבי תבל בכל העולם כולו בכלל, כנ"ל:
( : "וישם לך שלום"תקיב ,)כתב סופר, נשא  

 
“…and He will grant you peace”   The Midrash refers to “peace when you go in, peace when you go out  
and peace with all other people.”  It appears to me that we can understand this idea in light of a gemoro 
in Brochos (56b) which speaks of three types of shalom: 
 

A person who sees a pot in his dream can expect peace, a person who sees a river can expect peace, 
and one who sees a bird can expect peace… 
 
It appears to me (continues the Ksav Sofer) that these three types of shalom are 

 Better a piece of dry bread and tranquility with it, than a house full“ – (Peace in the Home) שלום בית .1

of sacrifices (to eat) but also full of strife” (Proverbs 17:1) 
2. shalom with the residents of his city, amongst whom he lives 
3. and shalom with all people in the world 
 
And this is what I believe the Sages were hinting to us: 

- “one who sees a pot” signifies Shalom Bayis, when people eat a meal together from a pot and a 
bowl, 

- a river flows and spreads out, but does not spread around the world, so this is a shalom greater 
than Shalom Bayis, alluding to peace with everyone living in the neighbourhood around one’s 
home, 

- but a bird wanders from its place and flies all around the world, such that there’s no stopping it!  
So will this person’s shalom be, with no enemy or foe in all the world, everyone loving him – 
“When the Lord accepts a person's ways, He will cause even his enemies to make peace with 
him” – (Proverbs 16:7) 

 
This is, then, the intention of the Midrash on “and He will grant you peace”: 
 “Peace when you go in” – this is Shalom Bayis, peace in the home, 
 “Peace when you go out” – this is peace with other people who in in your locality 
 “Peace with all other people” – this is peace with everyone in the world. 

(Ksav Sofer on Parashas Nosso, p.512: “He will grant you peace”) 

 
The Rabbis often emphasise the fact that peace is not a passive state but an active 
endeavour; true peace must be pursued, sought after.  The Pele Yoetz begins his essay on 
shalom on this point: 
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“It is written (Tehillim, 34:15), “… seek peace and pursue it.” We also learned in a Mishnah (Avos 

1:12), “One should be from the students of Aharon – a lover of peace and a pursuer of peace.” 
The statements of our Sages in the Talmud, midrashim, Perek HaShalom, and the works of 
moral perfection are full of splendour, and they testify and tell how great is peace and how 
despised is controversy. The Sages only spoke about someone who controversy pursues and 
he flees from it, and peace flees from him and he pursues after it. This is the person who is 
called “a lover of peace and a pursuer of peace”, and his actions will be praised in the gates 

(of the city).”  (Pele Yoetz, the letter שלום" , ש": p.תקמו) 

 

We see, then, that we must both flee from discord and chase after peace, if we are to make 

 .a strong force in our lives שלום

 
Rabbi Zev Leff takes this a step further, explaining that, beyond the active seeking out of 
peace, there is a peace which can only be achieved with aggression, as distinct from peace 
which is simply an absence of conflict: 
 

“When David sought to build the Beis HaMikdash, he was told by the prophet that he could not 
build the House of Shalom because his hands were covered with the blood of battle (Midrash 
Shochar Tov 62:4).  At the same time, Hashem told David that he could not build the Beis 
HaMikdash because if he were to build it, it would be eternal, and Hashem reserved the option 
to destroy the Mikdash – to vent His anger on wood and stones – if the people sinned (ibid.). 
 
The tranquillity and shalom of Shlomo’s reign was marked by the absence of war.  Such a 
passive shalom could not produce an eternal House of Peace.  David, however, was the 
epitome of an aggressive shalom, one that included the preservation of harmony through 
aggressive means when necessary.  Only such a shalom could create an eternal House of 
Peace.”  (Shemoneh Esrei, Rabbi Zev Leff, Targum Press: p.465) 

 
After listing many places in the Tanach, Talmud and Midrashim where shalom is described in 
the loftiest terms, the Nesivos Shalom (Rabbi Sholom Noach Berezovsky) asks what is so 
special about shalom that led the Sages to speak of it with such high praise.  He writes that 
shalom is most definitely not simply the absence of machlokes, argument.  Indeed, he points 

out that when we say “עושה שלום במרומיו” – “He who makes peace in the Heavens” – this 

seems to imply that Hashem makes peace between the malochim, the angels; but the angels 
do not have the inclination to engage in arguments between each other, so there is no need 
to make peace between them!  Shalom must therefore be something much deeper and far 
more significant than the absence of dispute, and something which is relevant both in the 
upper, spiritual realm as well as down here, on Earth. 
 
The Nesivos Shalom provides an explanation of shalom from the Maggid of Kozhnitz, Rabbi 
Yisrael Hopstein (from ‘Avodas Yisrael’ – Parashas Noach), which we shall summarise and 
paraphrase. 
 
The Maggid teaches that the world is comprised of the four elements, fire, wind, water and 
earth.  These elements are actually opposing forces – water and wind extinguish fire, and so 
on – they all exist and act in opposition to each other.  Looking at this reality, one’s intellect is 
at a loss to understand how these opposing forces that make up the world could ever have 
come together in unison and in harmony to produce our beautiful, complex world, in which a 
multitude of elements and life forms exist and thrive in a wondrous display of 
interdependence.  Furthermore, there are competing forces wherever we look: summer and 
winter, cold and hot, day and night, and many examples of conficting opposites in the natural 
world. 
 
These many opposing aspects of the world, explains the Nesivos Shalom, could never have 
come together in a natural way to enable all the world to exist – that is, the whole of Creation 
could never have survived were all of these natural rivals to have been left to their own 
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devices.  It is only “מדת השלום”, the aspect of shalom, peace, that enabled this to happen; 

shalom is a supernatural force which HaKadosh Baruch Hu put into the world in order to 
bring together, join up, harmonise and synchronise all of these forces, powers and energies.  

When He put שלום into the world, Hashem made it possible for these disparate elements to 

complement each other, work together productively and enable the world to function and 
progress.  Shalom was the ‘magic’ ingredient that Hashem added to the world to bring unity 
out of the discord; and only the Almigh-ty knows the secrets in His Creation, the reasons 
different elements act against each other and how they can be paired up in a way that each 

can bring שלמות – completion - to the other. 

 
It becomes clear that the whole of Creation is dependent on shalom for its continued 
existence, and this is why the Rabbis teach us that peace is one of the foundations on which 
the whole world depends (Pirkei Avos 1:18).  Without shalom, writes the Nesivos Shalom, all 
of those opposing forces will reassert themselves, resulting in total destruction (ח"ו).  In fact, 
shalom is so great and important that it is one of Hashem’s names.  The world would simply 
cease without shalom, peace, as it would without Hashem’s ongoing direction and 
involvement. 
 
Finally, let us look at a remarkable and beautiful conception of peace, as described by Rabbi 
Zev Leff in his commentary on the brochoh ‘Kibbutz Galuyos’: 
 

“The gemara at the end of Ta’anis relates that in the future world HaKadosh Baruch Hu will 
make a circular dance for all the tzaddikim and He will situate Himself, kaveyachol (as it were), 
in the centre.  All will point to Him and say, “This is the G-d we waited for.  Let us revel and 
rejoice in His salvation.” 
 
The Chafetz Chaim explains that in this world there are many different tzaddikim with many 
different approaches to Torah and Avodas Hashem.  Each one imagines that his derech is 
closest to the truth, leading him closest to G-d.  However, in the future Hashem will reveal that 
as long as one’s derech was on the circle – as long as he was faithful to the 613 mitzvos and 
the Thirteen Principles of Faith, and observed an authentic representation of Torah – then 
even though one derech may be at point x on the circle, and another approach at point y, as 
much as 180 degrees distant, the paths to the centre where HaKadosh Baruch Hu is situated 
are equal.  Moreover, it takes all the various points to make the circle perfect and complete…” 

(Shemoneh Esrei, Rabbi Zev Leff, Targum Press: p.207) 
 
This notion of different viewpoints being equally acceptable ‘in Hashem’s eyes’ is certainly a 
pleasing one, and plants a seed of optimism in the imagination; if only we could strive 
towards achieving such mutual understanding in this world; if Hashem accepts our different 
views then why do we argue?  However, Rabbi Leff takes this idea and notes that it evokes a 
conception of unity and shalom even beyond our initial explanation above.  In his chapter on 
the brochoh, ‘Shalom’, he adds to what he said above: 
 

“Nor will the circle be stationary.  Each tzaddik will dance around and occupy the positions of 
every other tzaddik, for in the future world every Jew will be able to identify and incorporate all 
paths.  In this world, however, perfection is reached when each group follows its unique path 
while acknowledging and respecting all the other paths.” 

(Shemoneh Esrei, Rabbi Zev Leff, Targum Press: p.468) 
 
This is a most beautiful idea!  In this world, the most we can hope for is to build shalom 
between people by helping them to see and understand the positions of others.  Even with 
the most sincere and genuine empathy, I nevertheless have my position and you have yours.  
I can try to understand your view, your outlook, the way you see things, but I am 
nevertheless here, standing in my position and looking out towards yours.  In the vision 
above, the tzaddikim in the circle dance around Hashem, as it were, and, as they do, each 
one momentarily occupies the position of every other, and again and again as they continue 
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to dance around and around.  In this way, each of them actually stands in his fellows’ places, 
so that all of them can come to an appreciation of their counterparts’ views in a way that 
transcends empathy.  In this conception, I stand in your place and you stand in mine, your 
view becomes my view and my view becomes yours. 
 
Such is perfect shalom between people.  Let us aspire to it and look forward to experiencing 
it…perhaps even in this world, and in our own lives! 
 
 
 
 
Wishing everyone a Good Shabbos, 
 
Jeremy 


